The following is a summary of the apostolic exhortation Amoris Laetitia (The Joy of Love) on love in
the family as provided from the Vatican on April 8, 2016. Over the coming weeks we continue to
present the summary. Today we continue with Chapter Three. Within the entire document our Holy
Father frequently cites final reports, documents and teachings of his predecessors, and his own
numerous catechesis on the family. As in previous magisterial documents, the Pope also makes use
of the contributions of various Episcopal Conferences around the world (Kenya, Australia,
Argentina...) and cites significant figures such as Martin Luther King and Erich Fromm. The Pope
even quotes the film Babette’s Feast to illustrate the concept of gratuity.
Introduction (1-7)
The Apostolic Exhortation’s 325 paragraphs are distributed over nine chapters. The seven introductory
paragraphs plainly set out the complexity of a topic in urgent need of thorough study. The interventions
of the Synod Fathers make up [form] a “multifaceted gem” a precious polyhedron, whose value must be
preserved. But the Pope cautions that “not all discussions of doctrinal, moral or pastoral issues need to
be settled by interventions of the magisterium.” Indeed, for some questions, “each country or region …
can seek solutions better suited to its culture and sensitive to its traditions and local needs. For
“cultures are in fact quite diverse and every general principle … needs to be inculturated, if it is to be
respected and applied.” This principle of inculturation applies to how problems are formulated and
addressed and, apart from the dogmatic issues that have been well defined by the Church’s
magisterium, none of this approach can be “globalized.” At the end of the 2015 Synod, the Pope said
very clearly: “What seems normal for a bishop on one continent, is considered strange and almost
scandalous – almost! – for a bishop from another; what is considered a violation of a right in one society
is an evident and inviolable rule in another; what for some is freedom of conscience is for others simply
confusion.” The Pope clearly states that we need above all to avoid a sterile juxtaposition of demands for
change and the general application of abstract norms. He writes: “The debates carried on in the media,
in certain publications and even among the Church’s ministers, range from an immoderate desire for
total change without sufficient reflection or grounding, to an attitude that would solve everything by
applying general rules or deriving undue conclusions from particular theological considerations.”

Chapter three: “Looking to Jesus: The vocation of the family” (58-88) The third chapter is dedicated to
some essential elements of the Church’s teaching on marriage and the family. This chapter is important
because its 30 paragraphs concisely depict the vocation of the family according to the Gospel and as
affirmed by the Church over time. Above all, it stresses the themes of indissolubility, the sacramental
nature of marriage, the transmission of life and the education of children. Gaudium et Spes of Vatican II,
Humanae Vitae of Paul VI, and Familiaris Consortio of John Paul II are widely quoted. The chapter
provides a broad view and touches on “imperfect situations” as well. We can read, in fact: “‘Discernment
of the presence of ‘seeds of the Word’ in other cultures (cf. Ad Gentes 11) can also apply to the reality of
marriage and the family. In addition to true natural marriage, positive elements exist in the forms of
marriage found in other religious traditions’, even if, at times, obscurely” (AL 77). The reflection also
includes the “wounded families” about whom the Pope – quoting the Final Report of the 2015 Synod
extensively – says that “it is always necessary to recall this general principle: ‘Pastors must know that,
for the sake of truth, they are obliged to exercise careful discernment of situations’

